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THE SERVANT OF JEHOVAH IN THE LIGHT OF 
THE INSCRIPTIONS 

A WORLD EMPIRE, A WORLD RELIGION 

E. CUTLER SHEDD 

Rye, N. Y. 

In reading the annals of the Assyrian monarchs, one is forcibly 
impressed by the frightful devastation that marked their campaigns. 
Their cruelties induced a sullen resentment that flared into open 
revolt at the least opportunity. The morbid imaginings of hate 

pictured even the gods of the various districts engaged in the same 
life-and-death struggle as their votaries. From this chaos of war 

emerged two policies foreshadowing a truly imperial rule. One was 
the cruel system of enforced colonization, which compelled great 
populations to settle in distant regions. Local patriotic sentiment, 
divorced from its native soil, was stifled, and as the constituent ele- 
ments of the composite communities thus formed did not readily 
blend, the task of the ruler became easier: From that day to 
the present the inhabitants of western Asia have remained divided 
into discordant social groups. The other contribution to the science 
of government was worthier. When a local revolt had been quelled, 
and the local ruler flayed alive, an Assyrian noble was often placed 
upon the vacant throne. A number of such prefects are mentioned 
in the later Assyrian annals. They had with them Assyrian garri- 
sons and sometimes a new fortress was established for the capital. 

Thus most of the simple machinery of an orierital monarchy was 
built up. Yet something was still lacking. The Assyrians never 
rose above the idea that the honor of their own gods required the 
humiliation of their subjects. As with many other Semites, their 
wars were wars of religion. Their kings set forth "at the call" or 
"under the stern orders" of Ashur and the lesser gods, their foes were 
"the enemies of Ashur," who when subdued became "submissive to 
Ashur." Hence foreign temples were often destroyed, and the images 
carried as captives to Assyria. 
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There could be no true world empire under such conditions, for 
all that was dear to the subjects of Assyria found expression in 
customs and beliefs that centered around the religious cults she so 

grossly insulted. Her downfall was hailed with delight, as the Book 
of Nahum plainly shows. Yet the neo-Babylonian empire that suc- 
ceeded continued the same policy. No really imperial rule could be 
built on a substructure of such hatred as the following malediction 
reveals, 

O daughter of Babylon, that art to be destroyed, 
Happy shall he be that rewardeth thee as thou hast served us; 
Happy shall he be that taketh and dasheth thy little ones 

against the stones !-Ps. 137:8, 9. 

But a better day was dawning. In 538 B. c. Cyrus the Persian 
entered Babylon and became supreme in western Asia. When we 
examine the policy he followed the contrast with the past is striking. 
In his famous cylinder he declares that Marduk, the great god of the 

Babylonians, 
searched through all lands, he saw him, and he sought the righteous prince, 
after his own heart, whom he took by the hand. Cyrus, king of Anshan, he 
called by name, to sovereignty over the whole world he appointed him..... 
May all the gods whom I brought in to their own cities daily before Bel and 
Nabu pray that I may have a long life, may they speak a gracious word for me, 
and may they say to Marduk, my lord, "Cyrus, the king who worships thee, 
and Cambyses his son."x 

By comparing this with other records its true significance is 
revealed. The most important is in the book of Ezra: 

Thus saith Cyrus, king of Persia; All the kingdoms of the earth hath Jehovah, 
the god of heaven, given me, and he hath charged me to build him a house in 
Jerusalem (: 2). 

The new conqueror, like his predecessors, asserts that he rules by 
divine right, but this right is granted him by Marduk and Jehovah, 
and not alone by Ahuramazda, whom his own race worshiped. The 

homage accorded these foreign deities was doubtless granted equally 
to other pantheons, although documentary proof is wanting. 

In like manner Cambyses, when he had conquered Egypt, assumed 
the titles, "Horus, unifier of all lands," "born of Ra," doing honor to 
the gods there worshiped. That this tolerant attitude inaugurated 

z Harper, Assyrian and Babylonian Literature, p. I7I. 
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a new policy is strikingly brought out in a recent exhaustive study of 
the titles of ancient monarchs, which demonstrates that the name of 
the land of which the king was a native was a part of the ordinary royal 
title in all the early Semitic monuments, while quite the opposite is 
true of the rulers of the early Persian empire.2 This policy of concilia- 
tion gave a sure basis for a true world empire, for the followers of all 

religions could rally around the overlord without thereby being false 
to their own cherished beliefs. A wealth of meaning is in the simple 
words of Cyrus, "I permitted all the lands to dwell in quiet."3 A new 
era had dawned; political universalism had succeeded the narrow 

prejudice of the past. We realize its significance when we contrast the 

quiet of the next two centuries with the wars that had preceded, or 
enumerate the vast dominions the great king peacefully ruled, and 
when we read in the Psalms (I26) and in Ezra (chap. 3) of the joy 
of the Jews. 

The second part of the book of Isaiah refers specifically to the time 
of Cyrus. How was its author influenced by the stirring events then 
witnessed ? Standing as exiles face to face with the pageantry of 
the Babylonian temples, whose votaries had triumphed over the wor- 

shipers of Jehovah, the pious among the Jews must long have remained 
in sadness pondering the mystery of suffering. Their God had not 
vindicated his name. He had not brought low the wicked and given 
peace in the end to the innocent; the simple faith of the earlier psalm- 
ists could give no comfort now. Those who had put their trust in 
the ritual of the sanctuary were utterly bereft. The weaker offered 

sacrifice, at least in secret, to the gods of the Babylonians (Isa. 65:3, 
4, i). But gradually the light again broke. Doubt gave way to 

hope as the superiority of the exiles' religion became evident in their 

close contact with idolatry, and hope was strengthened when some 
of the heathen forsook their idols for the once despised and smitten 
faith (Isa. 56:3). Yet the mystery of suffering remained unsolved, 
until at last the key was found in the salvation that had come through 
this suffering, not only to the Jews, but even to foreigners. For 

Jehovah declares to his "Servant," by whose stripes redemption is 

brought: 
2 Wilson, Princeton Theological Review, III, I905. 
3 Harper, loc. cit. 
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It is too light a thing that thou shouldest be my servant to raise up the tribes 
of Jacob, and to restore the preserved of Israel: I will also give thee for a light 
to the gentiles, that thou mayest be my salvation unto the ends of the earth 
(49:5, 6). 

From this standpoint we are introduced to magnificent vistas as 
the writer endeavors to suggest to his readers the character and 

power of Jehovah. It is He who has made the universe (40:I2 ff.; 
45: 2 et passim). All the nations are as nothing before him (40:22 ff.) 
He has created man upon the earth, for he "created it not a waste," 
he "formed it to be inhabited "(45: I8). He gives breath to the people 
upon the earth, "and spirit to them that walk therein" (42:5). Here 
is the sublime thought that Jehovah has appointed its habitation and 

destiny to each of the nations in the whole world. In the magnificent 
sweep of his vision the prophet sees the nations and rulers in igno- 
rance performing the decrees of his God (cf. 54:16). And instead of 
the feeling of bitterness toward them that had animated others he 
feels compassion. Forgetting all the old enmities and oppressions, 
and thinking of Jehovah as the creator and upholder of all, in his 
name he sets forth the following proclamation: 

There is no God else beside me, a just God and a Savior; there is none 
else beside me. Look unto me, and be ye saved, all the ends of the earth: for 
I am God, and there is none else. By myself have I sworn: the word is gone 
forth from my mouth in righteousness, and shall not return, that unto me every 
knee shall bow, every tongue shall swear (45:21 f.). 

We have in this the vision of a world-wide religion, a world-faith 

proclaimed as if in response to the world-empire even then being born. 
Can we say that the political achievement of the one did not strongly 
influence the seer who announced the other ? We may not say it 
if we would, for Cyrus is repeatedly mentioned, even by name (44:28; 
45: i). He it is who proclaims return to the exiles with high honor, with 

"kings as their nursing fathers and queens as their nursing mothers" 

(49:22 f.). He is hailed as the servant of Jehovah (45: ff.; 46:11), 
who is commissioned to be a shepherd to Israel (44:28); who in 

ignorance worships the true God (41:25). Cyrus as a worshiper of 
Ahuramazda professed a faith that recognized one god, and had no 

place for graven images. His advent seemed-in point of fact it in 

large part actually was-the beginning of the end for the hitherto 

triumphant idolatry. 
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Bel boweth down, Nebo stoopeth; .... they stoop, they bow down together, 
they could not deliver the burden, but themselves are gone into captivity (46: i f.). 

Like his compatriots, the prophet rejoices in this, but as already 
pointed out he seems to have comprehended also the new political 
ideal and to have expanded it magnificently to embrace the sphere 
of religion as well. 

The form the prophet conceives that the new world-faith 
will take is based upon conditions familiar to him. As Cyrus 
sends back the Jews to Jerusalem, so all nations will bring them 

back, with gifts, even from the ends of the earth (60:3-10 et passim). 
The Jews, thus restored to the Holy Land, purified through suffering 
and purged from evil-doers (60:21; 65:11, I2; 66:17), will be freed 

from secular pursuits (60: II, I2; 6I: 5) in order that they may serve 
as priests and Levites for the nations (6i:6; 66:21, 22), who shall 
come in endless procession on pilgrimage to worship Jehovah in 
Zion (66:23). They shall bear the news even to far-off peoples who 
have never heard Jehovah's name, and these, too, will come to offer 

worship (66: I9, 20). Those who refuse will be utterly cut off (60: 2; 
66: 4-I6, 24). Righteousness will thus spread throughout all the world 

(45:22; 52:IO). In the Holy Land peace shall be known forever, 
and the Jews shall have perpetual honor (60: 5-22; 65:24, 25; 
66: 2). 

For as the new heavens and the new earth which I will make shall remain 
before me, saith the Lord, so shall your seed and your name remain. And it 
shall come to pass that from one new moon to another, and from one sabbath 
to another, shall all flesh come to worship before me, saith the Lord (66:22, 23) 
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